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ABSTRACT

This study examines the Jodang tradition in Kenjo Village, Banyuwangi District, focusing on its
cultural, social, and political dimensions. The tradition is held throughout the month
commemorating the birth of Prophet Muhammad, during which villagers engage in nightly prayer
rituals and distribute Jodang to their neighbors. The ritual serves to honor the Prophet through
prayer, praise, and mosque decoration, with Jodang later consumed by the participants. This
research employs a qualitative approach with an embedded single-case study design, using
interviews, observation, and documentation as primary data collection methods. The analysis is
framed by Max Weber’s theory of social action, which provides a lens to interpret how religious
and cultural practices can intersect with political behavior. Weber’s typology of action,
particularly traditional and value-rational actions helps explain the villagers’ motivations, while
also revealing how instrumental rationality emerges in political appropriation of the ritual. Data
were analyzed thematically to connect empirical findings with theoretical insights. However, the
tradition has also taken on political significance. Politicians increasingly participate by sponsoring
or distributing Jodang, using the event as a platform to strengthen their public image and maintain
constituent support. As such, Jodang has evolved from a purely religious and cultural practice
into a political instrument embedded within local community life.
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INTRODUCTION

Traditional foods represent more than just sustenance. They are embodiments of
cultural identity, collective memory, and historical continuity. In the context of post-
Soeharto Indonesia, where decentralization has revived local traditions and fostered
regional autonomy, food has become one of the most accessible and symbolic means of
expressing communal and political identity. As cultural artifacts, traditional dishes reflect
not only lifestyle and spirituality but also the socio-political histories of the communities
that produce and consume them (Mardhiyyah, 2023; Weking, 2020; Santoso, 2025). For
instance, wajik, a traditional Javanese sweet made from glutinous rice, symbolizes the
courageous pursuit of righteousness and features prominently in ceremonies that reinforce
Javanese cultural and moral values (Wardana, 2024). The persistence of such traditions
contributes to the broader project of asserting Javanese identity within the national
cultural mosaic.
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Similarly, the celebration of Lebaran ketupat, marking the end of the fasting
month, not only signifies religious observance but also functions as a shared communal
ritual that transcends urban-rural divides and strengthens Islamic and regional identities
in the public sphere. Local culinary heritage also becomes a medium through which
regional communities differentiate themselves within the national framework, asserting
uniqueness and resisting cultural homogenization. Harsana et al. (2019), for example,
highlight the kolombeng cake from Yogyakarta as a culinary expression of local
distinctiveness, carrying symbolic meanings tied to authenticity and regional pride.

In some communities, such as the Pasemah of South Sumatra, traditional foods
play explicitly social and political roles. Juniarti (2021) observes that food-related
practices in this region help to consolidate group identity, maintain harmony, and preserve
spiritual values that are particularly significant in the context of political decentralization
and the revival of adat (customary law). However, heritage food is not immune to change.
As Almansouri et al. (2022) argue, “heritage food is subject to cultural and societal
influences,” which suggests that culinary authenticity is dynamic and often shaped by
evolving power relations, globalization, and contestations over cultural representation.

Food illustrates a culinary heritage that is embedded in the ways of life of the
people in Palermo (Italy). It can also bring the customer back to ancient times (Sgroi,
Modica, and Fusté-Forné 2022). In Poland, culinary heritages represent a factor of
tourism attraction. For example, Pierogi and cheese convey Polish gastronomy identities
to visitors. Pierogi is a traditional Polish dumpling; it offers versatility in its fillings
(Fuste-Forne, 2019).

Just like street food in Palermo (Miele & Murdoch, 2002) and traditional Polish
cuisine (Richards, 2012) that represent cultural identity and serve as tourist attractions,
local culinary traditions in various regions also play a crucial role in shaping community
character and strengthening social bonds. These traditions not only showcase rich flavors
(Long, 2004), but also reflect values and beliefs passed down through generations
(Bessiére, 1998). A similar phenomenon can be found in Kenjo Village, where traditional
culinary practices like the making of Jodang are still carried out with a strong sense of
togetherness and religiosity.

In Kenjo Village, the villagers have a tradition of making Jodang, a decorated egg
that will be used as offerings during the whole month of Maulud to celebrate Prophet
Mohammad's birth. They do the ritual every night for a month. The villagers take turns
to provide Jodang as part of the ritual. They are happy to do it as part of tradition in the
village. Nowadays, the good faith of the people is ridden by the political interests of the
politicians.

Strong and favorable political images are essential assets for politicians and
political parties, especially in democratic contexts such as Indonesia where public
perception heavily influences electoral success. A credible and trustworthy public image
not only shapes how politicians are perceived but also functions as a key strategy for
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gaining and maintaining political legitimacy (Norris, 2000). According to Lubis and
Rabbani (2023), political identity and image in Indonesia are shaped by various
sociocultural factors, including religion, ethnicity, media representation, and public
narratives. Therefore, image-building is not merely cosmetic. It is deeply intertwined with
identity politics and public sentiment. In an era dominated by media visibility and
information saturation, politicians must continuously manage their public personato align
with the values and expectations of the electorate (McNair, 2011). To be electable, they
must cultivate positive and authentic impressions that resonate with voters' aspirations,
often through strategic communication, symbolic gestures, and alignment with popular
causes. Without such efforts, political figures risk being seen as disconnected,
inauthentic, or untrustworthy that are electorally damaging in Indonesia’s competitive
and personality-driven political landscape.

The public image of politicians is important as political branding. In Tasikmalaya,
the United Development Party (PPP) is also doing political branding as the Charismatic
Ulama Party, Nahdiyyin Party, the Mass Organization Party, and the Dakwah Party. PPP
are supported by charismatic ulama, where in Tasikmalaya, the context of charismatic
ulama has political power as political actors who are followed by the public (Subhan and
Ramdhani 2024). This research shows that an image positive regarding religion has
political value in Indonesia.

Religious identity politics in Indonesia functions as a strategic tool for political
actors to gain advantage and mobilize mass support, often by appealing to shared beliefs
and communal values. Islamic law, as noted by Jamilah (2024), provides a moral
framework that legitimizes political expression rooted in religious identity, making it
appear as a form of piety rather than mere political interest. Politicians frequently utilize
religious rhetoric, symbols, and clerical endorsements to secure legitimacy and influence
public sentiment (Naja & Riyanto, 2024). While effective in rallying support, this practice
risks fostering social fragmentation and undermining democratic pluralism. As Mietzner
(2019) and Hasan (2021) highlight, the rise of religious populism has intensified political
polarization, often framing political contestation as a moral struggle and marginalizing
minority groups in the process. Thus, while religion can empower political participation,
its instrumentalization poses serious challenges to inclusive and democratic governance.

This research will employ Max Weber’s theory of social action as elaborated by
Ritzer and Smart (2018) to analyze the motivations behind individuals' behaviors in a
sociopolitical context. Weber identifies four ideal types of social action, each grounded
in a different mode of reasoning and meaning-making. The first is instrumentally rational
action , where individuals act based on calculated goals and the most efficient means to
achieve them. This type of action is often found in political decision-making or campaign
strategies where actors seek tangible outcomes, such as winning elections or gaining
public support, through deliberate planning and resource allocation. Second is value-
rational action, which is guided by a belief in the inherent value of an action, regardless
of its success or consequences. Politicians or citizens may engage in activism or symbolic
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gestures not because they are effective, but because they align with deeply held moral or
ideological values, such as justice or religious duty.

Third, affective action is driven by emotions or feelings rather than rational
calculation. In this case, behaviors such as spontaneous public protests or charismatic
leadership performances may be expressions of love, anger, pride, or loyalty, rather than
strategic choices. Finally, traditional action is rooted in ingrained habits, customs, or
longstanding social norms. People often participate in rituals, vote along family lines, or
maintain political loyalties out of tradition, without critically assessing alternatives.
Understanding these four categories of social action allows researchers to interpret human
behavior in a more nuanced way, beyond purely rational or utilitarian frameworks. It also
helps to uncover the interplay of emotion, value, custom, and calculation in shaping
political identities and actions within Indonesian society.

RESEARCH METHOD

This research investigates Jodang, a traditional ritual in Kenjo Village that has
undergone transformation into a political instrument, using a qualitative approach with a
single embedded case study design. The qualitative method was deemed appropriate as it
allows for an in-depth exploration of how cultural traditions intersect with political
interests, particularly by capturing the subjective experiences and perceptions of local
actors involved in the Jodang tradition (Creswell & Poth, 2018). By formulating research
questions grounded in the lived experiences of the respondents, the study seeks to produce
rich, descriptive insights that explain how and why Jodang is practiced, and how its
symbolic and communal meanings are appropriated for political purposes. This approach
aligns with the interpretive paradigm, which prioritizes meaning-making and context over
generalizability (Yin, 2018).

Data collection was conducted through multiple techniques: in-depth interviews,
participant observation, and a literature review. In-depth interviews enabled researchers
to gather narratives from key informants, such as head village, citizen, and local political
actors who possess deep knowledge of the tradition and its evolving functions.
Observations were carried out during the Maulud month to capture the ritual's actual
implementation, offering insights beyond what could be articulated in interviews. This
method helped identify behavioral patterns, social interactions, and symbolic elements
that were not explicitly mentioned by informants (Angrosino, 2007). The literature review
served to contextualize the empirical findings within existing theoretical and historical
frameworks, as well as to cross-validate information obtained from the field. Once data
collection was complete, the analysis was conducted thematically to identify recurring
patterns and tensions, allowing researchers to synthesize the findings into a coherent
narrative that reflects both cultural continuity and political appropriation.

RESULT AND DISCUSSION

This research aims to explore the culture of Kenjo Village, focusing on its
traditions, particularly Jodang, which holds an important place in ceremonial practices.
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The discussion is structured as follows: first, the author will provide an overview of the
people of Kenjo Village; second, an explanation of the Jodang tradition itself; and finally,
an analysis of the connection between Jodang and politics.

The Origin and Character of Kenjo

Kenjo Village is located in Glagah district, Banyuwangi Regency, East Java. It
have cool weather because it is located near ljen Mountains. The village road is not wide,
only about 3meters. The agricultural activities of the villagers are planting rice in rice
fields and fruits plantation. In terms of ethnic groups the people in Kenjo Village area
belong to Osing ethnic group. They speak Osing language but are also capable of speaking
Bahasa Indonesia fluently in their daily life.

Kenjo Village is well known for its mystics, who are usually identified by the
villagers' ability in Black Magic. People come to the village to practice black magic.
There are a lot of accusations regarding the people in this village that haven’t been proven.
This is concerning for the village chief. The Village Chief stated that he wants to try to
change this because it is not fair if there are accusations without any proof that his
villagers are practicing black magic, such as santet (black magic that make people sick or
even die).

“Yes, I heard rumors related to black magic in this village. But, personally, I don’t
believe it. I know where the people “alleged” as practitioners, but to me they are
just ordinary citizens. | believe in the principle of innocence, because if there is
an issue related to black magic it will disturb the peace of the people.” (Interview
with the Village Chief, Ahmad Sofiyanto, on September 25, 2024)

The villagers are religious citizens. Most of them are Muslim and they practice
their ritual seriously. Every month of Maulud (The month when Prophet Mohammad was
born) the villagers hold rituals in the mosque every night in the whole month. After
sending praises to Prophet Mohammad and praying, they give offerings to the pilgrims
who come to the mosque. The offerings that have been given are Jodang.

The youth movement and political participation are also rising in Kenjo Village.
They are the reason why the current Village Head wants to be elected. They think their
village needs a new leader with a young age and with great vision for the Village. The
current Village Head is not only young, but also has strong leadership skills. He was
elected as Village Head when he was 27 years old. It is relatively young compared to
other Village Heads in Indonesia.

“They say we need to provide a lot of money to be elected as village head. The
number could be hundreds of millions of rupiah. But I only spent about 20 million.
The money is not to do money politics but to make flyers, to buy food and drinks
during the campaign.” (Interview with the Village Chief, Ahmad Sofiyanto, on
September 25, 2024)
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In Ethiopia, there is a lot of youth unemployment because they don’t own land to
do agriculture-related business. The young people have to struggle to get employment
(Moreda 2023). But in Indonesia, young people have ian mportant role in changing rural
dynamics. They have the potential to develop the rural area. The paradigm that stated we
need to move out from the village to the city to be successful is no longer relevant
nowadays (Reynaldi, Ibrahim Khan, and Krisnawati 2021).

Jodang as tradition in Kenjo Village

Jodang is decorated egg that always been there as part of the ritual. During the
month of Prophet Mohammad birth (Maulud months), the people in Kenjo Village
prepare decorations that contain eggs. Every neighborhood takes turns offering Jodang
because the ceremony happens every night in Maulud Month.

“Every night in Maulud months we celebrate the Prophet Mohammad's birth by
holding a ritual at the mosque. We take turns offering Jodang. Each resident gives
a different number of eggs, some are 40, others 60, and it can also reach 100. It
depends on their financial conditions.” (Interview with Nur, on September 24,
2024)

The history of Jodang itself mentions Jodang as egg flower. The people will
decorate wooden twigs with paper and then they will stick them in banana stems. At the
end of the twigs, they decorated an egg surrounded by paper flowers. The more eggs that
are placed in one trunk, the more beautiful it looks because it has more twigs. Villagers
who provide Jodang with more eggs also get social recognition from other villagers and
will be known for their welfare and generosity.

Figure 1 Jodang

Jodang is a tradition that hold a lot of values. This tradition happens because of
the creative acculturation of the villagers to respect the born of Prophet Mohammad. The
egg flowers symbolize faith and monotheism. The hard eggshells are a symbol of faith; it
symbolize that faith must be hard and firm. Then the thin skin inside the hard outer shell
is a symbol of purity, the white part of the egg symbolizes goodness/morals, and the egg
yolk in the core is a symbol of monotheism (Jumhardiyanto 2023).
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The villagers also used Jodang as an attraction in a parade. After the pandemic hit
in 2021, the villagers were happy because they could hold celebrations again. They use
Jodang as the main attraction. They put Jodang in the vehicles (pedicab or pickup truck)
and parade it around the village. The villagers hope that after pandemics, they can always
celebrate Prophet Mohammad born day every year (Fanani 2021). Jodang also suitable
with Sustainable Development Goal No. 2 is zero hunger. It means that there is a common
target for countries in the world to eradicate hunger with several indicators such as
achieving food security, improved nutrition, and promoting sustainable agriculture. When
we want to eradicate hunger, we can also use local knowledge or local tradition to achieve
the goals.

Eggs are a source of nutrition rich in protein. When the people in Kenjo Village
give Jodang as an offering, they also give protein for free to all the pilgrims attending the
ritual. It also happens every night for a month; hence, during that month, there is a
guarantee that Kenjo villagers will have food for their dinner. The challenge will be to
keep this tradition in other months.

The generosity of Kenjo people in the Maulud months is well known because of
their selfishness. We can identify their reaction using the value rationality theory from
Max Weber. Weber explains that people's actions can be explained not only by
instrumental rationality but also by their traditional values or beliefs (Ritzer and Smart
2018). When they give Jodang as offerings, they are not expecting feedback but merely
doing the traditions that already take place in the villages from generation to generation.
Galang-Danganan also explains about traditional Libad and Panatad that happened in the
Philippines. It is not only a religious ritual but also tourism that shows the importance of
cultural sustainability (Galang-Danganan 2025).

Kenjo people maintain jodang as their tradition because it is deeply embedded in
the structure of the society. Since they were a child, their parents have already been doing
it. Hence, when they grow up, they will do the tradition voluntarily. This tradition
strengthens the solidarity of the people in Kenjo village. They are happily doing the
tradition that uphold local wisdom in their village.

Jodang as a Political Tool

The Jodang tradition has long been an integral part of life in Kenjo Village. It
serves as a deeply rooted cultural practice passed down through generations and draws
residents together to perform collective rituals each years. It foster a strong sense of unity
and belonging within the community. Such gatherings, marked by high participation and
shared cultural values, also create a unique social moment that extends beyond religious
or cultural purposes. In the political sphere, this communal atmosphere presents an
opportune moment for politicians to engage with the villagers, introduce their platforms,
and strengthen ties with their constituents. Thus, while Jodang remains a symbol of
cultural heritage and social cohesion for the community, it simultaneously becomes a
strategic stage for political actors seeking to maintain visibility and support.
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“Jodang has been a tradition in Kenjo Village since a long time ago. Even before
| was born. When it passed the Maulud Month, some mosques still held the ritual.
It can be held in the mosque or a villager’s home.” (Interview with citizen,
Subandi on 4 December, 2024)

Based on Max Weber’s concept of traditional action, which refers to social actions
rooted in long-standing habits, customs, or social norms, the tradition practiced by the
community in the given data can be categorized as a traditional action. This is evident
from the statement that the tradition is “already rooted deep in society” and is carried out
routinely every year during the Maulud months through a series of communal rituals. This
pattern shows that community participation is not merely driven by rational
considerations or pragmatic objectives, but by inherited customs that have become part
of the community’s identity and social cohesion. The timing, which is tied to the religious
calendar, and the communal nature of the practice further affirm that the meaning of this
action is derived from cultural heritage and shared values rather than from individual
calculation. However, within the same context, there is another dimension when
politicians use this traditional moment to introduce themselves or maintain constituent
support. For politicians, such involvement constitutes a form of rational-instrumental
action, a deliberate strategy to achieve political goals. Thus, the tradition carries a dual
layer of meaning: for the villagers, it represents a socially and culturally binding
traditional action; for politicians, it becomes a strategic arena that can be optimized for
political purposes without altering its traditional meaning in the eyes of the community.

“Politician donors can send up to five Jodang to me. I have been helping them
gain voters from the villagers here. Two legislative members always send Jodang to us,
Mr. Zamroni and Mrs. Astuti from the Nasdem Party.” (Interview with citizen, Nur, 4
December 2024). This statement reflects how politicians perceive Jodang not merely as a
cultural tradition, but as a strategic opportunity to secure electoral support. By
contributing to the event, they aim to strengthen their presence in the community, win the
villagers’ trust, and ultimately increase their chances of being elected in the next election.

The activity of donating Jodang is not only shown for the act of tradition but also
gives a good image to society. This is a good opportunity for politicians to give a good
impression. They will get the image that they are generous and care about traditions that
happen in the village. This is explained by the instrumental rationality theory by Max
Weber, that politicians donate to get benefits such as religious image from the citizens. It
can no longer be identified as a traditional action because they expect benefits from their
action, not purely doing the tradition.

Democracy means people have the highest power. It shows in the form of a
general election when people choose their representation as their leader. Democracy
requires participation from all people in the society in making and implementing
decisions (Aisyahwara and Fahadayna 2024). Actors have the power to construct the
statements according to the position and power they hold. This situation then led the
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actors to influence the policies by making discourse in the public sphere with the primary
focus on targeting the voices of the wider audiences (Maulana and Kurniawan 2024).

Kenjo Village has a population of 1,853 residents. For politicians, introducing
themselves to thousands of people in their electoral district requires considerable effort.
Local traditions that attract large gatherings present a valuable opportunity for
engagement. The Jodang tradition, in particular, brings many villagers together in one
place, allowing politicians to build a positive public image and strengthen their
connection with the community. By participating in Jodang, they can demonstrate respect
for local customs and values, reinforcing their alignment with the cultural identity of the
village.

The majority of voters in Kenjo Village are Muslim. They have been practicing
the religion-related tradition since their ancestor. They also have political power because
they also practice religious rituals and tradition, such as Jodang to welcome the birth
month of Prophet Mohammad. This showed as oan pportunity for the politician to get
benefit from it and build their political image. They will hope people remember and vote
for them when the election time comes.

CONCLUSION

This research reveals that Jodang is an offering presented during rituals in Kenjo
Village, held every day throughout the Maulud months. The Jodang offerings reflect the
wisdom of the villagers’ ancestors in honoring the Prophet Muhammad and expressing
gratitude to God. According to the people of Kenjo Village, they enjoy performing this
ritual and take turns providing Jodang offerings each night during the Maulud months.

This tradition conveys several important lessons. First, it teaches respect for the
Prophet and God. Second, acts of kindness and the giving of offerings strengthen social
bonds within the community. Lastly, it demonstrates that the wisdom of traditional
communities can be just as important as modern approaches; in the case of Jodang, it
highlights the enduring value of generosity. However, politicians often view this tradition
as an opportunity to promote themselves and gain the trust of prospective voters.

REFERENCES

Aisyahwara, Fillia Galuh, and Adhi Cahya Fahadayna (2024). “TNI Neutrality In
General Elections: Analysis Of Army Family Voting Rights In 2019 In Magelang.”
Politika, 15(2):250-64. doi: 10.14710/politika.15.2.2024.250-265.

Almansouri, Mohammad, Ruud Verkerk, Vincenzo Fogliano, and Pieternel A. Luning
(2022) . “The Heritage Food Concept and Its Authenticity Risk Factors -
Validation by Culinary Professionals.” International Journal of Gastronomy and
Food Science 28(June 2021). doi: 10.1016/j.ijgfs.2022.100523.

Angrosino, M (2007). Doing Ethnographic and Observational Research. SAGE
Publications.

The SARPASS, Vol. 4, No. 2, June 2025 257



Rizky Trisna Putri, Agus Machfud Fauzi,
limi Dewi Astuti, Paul Adynn T. Gamayao

Bessiere, J. (1998). “Local Development and Heritage: Traditional Food and Cuisine as
Tourist Attractions in RuralAareas”, Sociologia Ruralis, 38(1), 21-34.
https://doi.org/10.1111/1467-9523.00061

BPS (2013). Statistik Daerah Kecamatan Glagah 2013. Banyuwangi: Badan Pusat
Statistik Kabupaten Banyuwangi.

C.0., Sigrid, Wertheim-Heck, and Jessica E. Raneri (2019). “A Cross-Disciplinary
Mixed-Method Approach to Understand How Food Retail Environment
Transformations Influence Food Choice and Intake among the Urban Poor:
Experiences from  Vietnam.” Appetite 142(July):104370. doi:
10.1016/j.appet.2019.104370.

Creswell, J. W., & Poth, C. N (2018). Qualitative Inquiry and Research Design: Choosing
Among Five Approaches (4th ed.). SAGE Publications.

Fanani, Ardian (2021). “Parade Jodang Singkal Cara Unik Warga Banyuwangi Rayakan
Maulid Nabi.” Detiknews. Retrieved (https://news.detik.com/berita-jawa-timur/d-
5775615/parade-jodang-singkal-cara-unik-warga-banyuwangi-rayakan-maulid-
nabi).

Fuste-Forne, F (2019). “Street Food and Tourism: An Approach to Polish Identity through
Culinary Heritage.” Zeszyty Naukowe. Turystyka i Rekreacja 0—2.

Galang-Danganan, Regina (2025). “Quality and Sustainable Education (Sgd4): ‘Libad
and Panatad’ Celebration: Sustaining Faith Tourism and Local Culture.” Journal
of Lifestyle and SDG’S Review 5(1):1-20. doi: 10.47172/2965-
730X.SDGsReview.v5.n01.pe02895.

Garcia, Sara N., Bennie I. Osburn, and Michele T. Jay-Russell (2020). “One Health for
Food Safety, Food Security, and Sustainable Food Production.” Frontiers in
Sustainable Food Systems 4(January):1-9. doi: 10.3389/fsufs.2020.00001.

Hasan, N (2021). “Challenging Pluralism: Religion and the Politics of Identity in
Indonesia”. TRaNS: Trans-Regional and National Studies of Southeast Asia, 9(1),
89-108. https://doi.org/10.1017/trn.2020.12

Harsana, Minta, Muhammad Baiquni, Eni Harmayani, and Yulia Arisnani Widyaningsih
(2019). “Potensi Makanan Tradisional Kue Kolombeng Sebagai Daya Tarik
Wisata Di Daerah Istimewa Yogyakarta.” Home Economics Journal 2(2):40-47.
doi: 10.21831/hej.v2i2.23291.

Index, Global Hunger (2024). “Indonesia.” Retrieved November 8, 2024
(https://www.globalhungerindex.org/indonesia.html).

Jamilah, Asiyah (2024). “Dinamika Politik Identitas Keagamaan Di Indonesia : Perspektif
Hukum Islam Dalam Konteks Kontemporer.” Musyarokah: Jurnal Hukum
Ekonomi Syariah 1(2):16-21.

The SARPASS, Vol. 4, No. 2, June 2025 258


https://doi.org/10.1017/trn.2020.12

Rizky Trisna Putri, Agus Machfud Fauzi,
limi Dewi Astuti, Paul Adynn T. Gamayao

Jumhardiyanto, Dedy (2023). “Tradisi Endog-Endogan Jadi Simbol Iman Dan Tauhid,
Ranting Dan Cabang Pohon Menunjukkan Amal Perbuatan Manusia.” Radar
Banyuwangi. Retrieved November 29, 2024
(https://radarbanyuwangi.jawapos.com/liputan-khusus/752974092/tradisi-endog-
endogan-jadi-simbol-iman-dan-tauhid-ranting-dan-cabang-pohon-menunjukkan-
amal-perbuatan-manusia).

Juniarti, Deva (2021). “Kearifan Lokal Makanan Tradisional: Tinjauan Etnis Dan
Fungsinya Dalam Masyarakat Suku Pasmah Di Kaur.” Bakaba 9(2):44-53. doi:
10.22202/bakaba.2021.v9i2.4833.

Lubis, Ira Aryanti Rasyi, and Ridwan Fauzi Rabbani (2023). “Pencitraan Dan Identitas
Politik Bagi Masyarakat.” Jurnal of Digital Communication Science 1(1).

Luo, Binsheng, Yuanming Tong, Yujing Liu, Ying Zhang, Yixin Qin, and Renchuan Hu.
(2024). “Ethnobotanical Insights into the Traditional Food Plants of the Baiku Yao
Community: A Study of Cultural Significance, Utilization, and Conservation.”
Journal of Ethnobiology and Ethnomedicine 20(1). doi: 10.1186/s13002-024-
00691-y.

Long, L. M. (Ed.) (2004). Culinary tourism. University Press of Kentucky

Maulana, Anisyahirah Kalyana Putri, and Yudha Kurniawan (2024). “The Politics of
Electric Vehicle Subsidies in Indonesia: Actors, Agenda, and Issues.” 15(1):119—
34. doi: 10.14710/politika.15.1.2024.119-134.

Moreda, Tsegaye (2023). “The Social Dynamics of Access to Land, Livelihoods and the
Rural Youth in an Era of Rapid Rural Change: Evidence from Ethiopia.” Land
Use Policy 128(March):106616. doi: 10.1016/j.landusepol.2023.106616.

Mude, William, and Tafadzwa Nyanhanda (2023). “Food Behaviours and Eating Habits
among Sub-Saharan African Migrant Mothers of School-Aged Children in South
Australia.” Journal of Migration and Health 7(May 2021):100149. doi:
10.1016/j.jmh.2022.100149.

Miele, M., & Murdoch, J (2002). “The practical aesthetics of traditional cuisines: Slow
Food in Tuscany”. Sociologia Ruralis, 42(4), 312-328.
https://doi.org/10.1111/1467-9523.00221

Mietzner, M (2019). “Populist Islam and the Rise of Religious Identity Politics in
Indonesa”. Contemporary Southeast Asia, 41(1), 1-28.
https://doi.org/10.1355/cs41-1a

Naja, Adrianus, and Armada Riyanto (2024). “Menggugat Fanatisme Agama Dalam
Politik Berdasarkan Konsep Politik Refleksif Armada Riyanto.” 5(1):27-36. doi:
10.24853/independen.5.1.27-36.

The SARPASS, Vol. 4, No. 2, June 2025 259


https://doi.org/10.1111/1467-9523.00221
https://doi.org/10.1355/cs41-1a

Rizky Trisna Putri, Agus Machfud Fauzi,
limi Dewi Astuti, Paul Adynn T. Gamayao

Reicks, Marla, Abby Gold, Nicole Tran, and Kelly LeBlanc (2022). “Impacts of A Taste
of African Heritage: A Culinary Heritage Cooking Course.” Journal of Nutrition
Education and Behavior 54(5):388-96. doi: 10.1016/j.jneb.2021.11.008.

Reynaldi, Arif, Ibrahim Khan, and Krisnawati (2021). “Peran Pemuda Dalam
Pembangunan Desa.” Tasnim Journal for Community Service 2(1):29-37. doi:
10.55748/tasnim.v2il.57.

Richards, G (2012). An overview of food and tourism trends and policies. In D. Dodd
(Ed.), OECD Studies on Tourism: Food and the Tourism Experience (pp. 13-46).
OECD Publishing.

Ritzer, George, and Barry Smart (2018). Handbook Teori Sosial. 3rd ed. edited by D. S.
Widowati. Bandung: Penerbit Nusa Media.

Roth, James A., and Jane Galyon (2024). “Food Security: The Ultimate One-Health
Challenge.” One Health 19(June):100864. doi: 10.1016/j.0nehlt.2024.100864.

Sgroi, Filippo, Federico Modica, and Francesc Fusté-Forné (2022). “Street Food in
Palermo: Traditions and Market Perspectives.” International Journal of
Gastronomy and Food Science 27. doi: 10.1016/j.ijgfs.2022.100482.

Subhan, Agus, and Hilal Ramdhani (2024). “Model Pencitraan Politik ( Reification )
Dalam Institusionalisasi Partai Persatuan Pembangunan ( PPP ) Tasikmalaya
Tahun 2014-2020.” Jurnal lImu Politik Dan Pemerintahan 10:34—49.

Wahdah, Lucky Hartanti, and Maherawati (2022). “Preferensi Mahasiswa Di Kota
Pontianak Terhadap Makanan Tradisional Kalimantan Barat Dan Perbandingan

Komposisi Nutrisinya Dengan Pangan Siap Saji.” Jurnal Mutu Pangan :
Indonesian Journal of Food Quality 9(2):58-66. doi: 10.29244/jmpi.2022.9.2.58.

Yao, Ruyu, Chunnian He, and Peigen Xiao (2023). ‘Food and Medicine Continuum’ in
the East and West: Old Tradition and Current Regulation.” Chinese Herbal
Medicines 15(1):6-14. doi: 10.1016/j.chmed.2022.12.002.

Yin, R. K. (2018). Case Study Research and Applications: Design and Methods (6th ed.).
SAGE Publications.

The SARPASS, Vol. 4, No. 2, June 2025 260



